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ABSTRACT

This paper examines the relationship between Jain mercantile networks, neighbourhood formation, and
religious institutions in Shahjahanabad through the micro-history of Satghara in Dharampura. Existing
histories of Old Delhi have given substantial attention to Mughal sovereignty, monumental architecture,
major markets, and urban transformation, while smaller community institutions through which merchant
groups organised religious and neighbourhood life remain less fully examined. The study places Satghara
within the commercial and residential landscape of Chandni Chowk, Dariba, and Dharampura and asks how
merchant patronage was translated into a durable local religious institution. Attention is given to the Shri
1008 Parshvanath Digambar Jain Mandir, its reported development from a chaityalaya in 1903 to a shikhar-
bandh temple in 1940, its association in the temple inscription with Chandamal Jankidas and the Stree
Samaj, and its present management and ritual practices. Using published scholarship, temple documentation,
visual evidence, inscriptional material, and contemporary community testimony, the paper distinguishes
established historical evidence from later memory and present-day accounts. Satghara is so interpreted not
simply as a surviving temple, but as a case through which changes in merchant patronage, neighbourhood
organisation, and Jain community life can be studied at the local scale.

Keywords: Jain merchants; Shahjahanabad; Dariba; Dharampura; Satghara
Research Gap and Objectives

Existing scholarship on Shahjahanabad has examined imperial planning, commercial spaces, merchant
communities, and colonial urban transformation, while studies of Jain—Mughal relations have proved the
economic and political importance of Jain elites. However, how Jain mercantile networks shaped small
residential neighbourhoods and locally managed religious institutions stays less examined. The relationship
between commercial activity, neighbourhood settlement, religious patronage, and the later survival of these
institutions requires closer micro-historical study. Satghara provides a focused case for examining these
connections within the changing social and spatial landscape of Dharampura and Old Delhi.

This paper asks: How did Jain mercantile networks, neighbourhood settlement, and religious patronage
shape the institutional development of Satghara in Dharampura, and how has the temple adapted to later
demographic and social change?

METHODOLOGY AND SOURCES

The paper uses a source-critical micro-historical approach to examine how Jain commercial networks,
neighbourhood settlement, and religious institutions interacted at a local scale. Stephen P. Blake and Swapna
Liddle provide the urban framework for Shahjahanabad; Narayani Gupta situates Delhi’s nineteenth- and
early twentieth-century transformation; and Shalin Jain’s studies provide the framework for interpreting
merchant leadership, community organisation, temple patronage, and Mughal—Jain relations. John E. Cort is
used for the wider colonial context. The Satghara case is reconstructed from JainSthal documentation, Rana
Safvi’s heritage documentation, the entrance inscription visible in the temple imagery, the 1967 Purval Jain
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Directory, and contemporary visual evidence. The evidence is ranked cautiously: dated or published
historical scholarship and material inscriptions are distinguished from institutional web documentation and
from community testimony. The inscription is read only to the extent allowed by the available image; its
name and Vira Nirvana Samvat date is therefore treated as epigraphic evidence requiring verification against
the original surface.

LITERATURE REVIEW

Stephen P. Blake’s Shahjahanabad: The Sovereign City in Mughal India, 1639-1739 proved an influential
framework for understanding the city through Mughal sovereignty, courtly society, and urban institutions.
Swapna Liddle’s Chandni Chowk: The Mughal City of Old Delhi and Shahjahanabad: Mapping a Mughal
City shift attention towards streets, neighbourhoods, buildings, and cartographic evidence. Particularly
important for this paper is Liddle’s observation that Dariba was set up by Shah Jahan as a mohalla of Jain
bankers, although the population later became mixed. Shalin Jain’s scholarship supplies the political and
social dimension missing from a purely spatial reading. His 2013 article examines the community—state
relationship under the Mughals and shows that, under Jahangir and Shah Jahan, Jain merchants increasingly
acted as representatives of their community in dealings with Mughal royalty. His 2015 article further
examines Jain merchant elites as community leaders involved in both commercial and religious affairs.
Jain’s 2012 study adds a further dimension by showing how temple consecration, renovation, pilgrimage,
and lay—monastic interaction contributed to Jain community formation.

Abhishek Jain’s study of Shahjahanabad is valuable for connecting intangible cultural economy with
tangible urban built form. Pushpa Prasad and Surendra Gopal provide longer historical perspectives on Jain
communities, while Narayani Gupta provides the necessary framework for Delhi’s transformation between
1803 and 1931. John E. Cort’s discussion of Jain—British relations broaden this chronology by showing how
Jain merchants and bankers negotiated new economic and institutional opportunities under colonial rule.
Taken together, this scholarship sets up the Mughal commercial and political background and the later
colonial transformation, but it leaves room for a neighbourhood-scale reconstruction of how these processes
became visible in a specific Jain institution. This paper addresses that gap through Satghara, using
inscriptional evidence, temple documentation, visual material, community records, and present testimony
while distinguishing evidence from later memory.

INTRODUCTION

Shahjahanabad was founded by Mughal emperor Shah Jahan in the seventeenth century as an imperial
capital, but its urban life cannot be understood through the court and monumental architecture alone.
Commercial streets, specialised markets, merchant households, neighbourhoods, workshops, and religious
institutions formed interconnected parts of the city. Jain merchants provide a particularly useful lens because
commercial activity, community leadership, and religious patronage could run through overlapping social
networks. The commercial landscape around Chandni Chowk and Dariba forms the wider setting, while
Dharampura provides the residential scale at which these relationships become visible. Satghara belongs to a
much later phase of this history: JainSthal reports a chaityalaya at the site in 1903 and a shikhar-bandh
development in 1940. These dates are therefore treated as reported institutional milestones, not as evidence
of'a Mughal-period foundation. The central question is how a small Jain institution acquired, preserved, and
transformed community significance while the political and demographic setting of Old Delhi changed.

The British occupation of Delhi in 1803 altered the political setting in which Shahjahanabad’s merchants,
property holders, and religious institutions worked. The Mughal city did not disappear, but the relationship
between the walled city and political authority changed. Narayani Gupta’s Delhi Between Two Empires,
1803—-1931 is especially important because it follows the city through government reorganisation, property
relations, commerce, municipal institutions, population change, the aftermath of 1857, and the expansion of
the city beyond its earlier spatial limits. This period supplies the chronological bridge that is missing if
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Mughal-era studies of Jain merchants are followed at once by a twentieth-century temple date.’

The nineteenth century should therefore be understood as a period of reorganisation rather than simple
decline. After 1857, patterns of wealth, property ownership, municipal participation, and public influence
changed, while merchant families remained important in Delhi’s commercial and social life. Gupta’s study
shows Hindu and Jain mercantile groups among the city’s influential commercial interests and follows the
emergence of new forms of civic and urban organisation. This does not prove a direct institutional line from
the Mughal merchant networks studied by Shalin Jain to Satghara; it proves the changing urban environment
in which later Jain institutions had to work.?

Jain religious patronage remained visible within this changing urban environment. Gupta records the
completion of a major Jain temple at the entrance to Chandni Chowk in the 1870s and notes that Lala Meher
Chand sought permission in 1878 for a procession connected with the completion of his father’s temple in
Dharampura. The evidence is significant because it places Jain religious construction and collective activity
within the nineteenth-century commercial and residential city, after the political decline of Mughal
sovereignty. Dharampura was therefore not merely a later setting for Satghara; it was already part of a
nineteenth-century Jain institutional landscape.®

By the early twentieth century Delhi was undergoing another phase of urban change. The transfer of the
imperial capital to Delhi in 1911 and the later development of New Delhi intensified the reorganisation of
the wider urban region, while the walled city continued to support dense residential, commercial, and
religious life.

This paper approaches Satghara as a neighbourhood micro-history rather than as an isolated monument. It
follows a chronological sequence from Mughal merchant networks to the colonial transformation of Delhi,
then to the reported 1903 and 1940 phases of Satghara and finally to the temple’s present institutional life. It
also examines the relationship between commercial networks, neighbourhood settlement, family association,
women’s collective activity, temple material culture, and demographic change. Care is taken with claims
that cannot yet be independently verified, especially the remembered ‘seven families’ and the identity of the
patron named in the entrance inscription.

Jain Commerce, Dariba, and the Neighbourhood Economy

The commercial geography of Shahjahanabad was not a single market but a network of specialised streets,
neighbourhoods, residences, workshops, and institutional spaces. Chandni Chowk formed a major artery of
the city, while Dariba became associated with jewellery and precious-metal commerce. Government heritage
documentation continues to identify Dariba Kalan as the “Jeweller’s Street,” while Dharampura is
recognised for its Jain temple heritage.*

Liddle’s research makes the Jain connection more precise. Dariba was set up by Shah Jahan as a mohalla of
Jain bankers, yet the nineteenth-century map shows that such community-based settlement did not still be
homogeneous.® This qualification matters. The presence of Jain merchants should not be interpreted as a
rigidly segregated urban enclave. Rather, commercial concentration and residential clustering could coexist
with demographic movement and social mixture. A related account published in connection with Liddle’s
work identifies Dipchand Sah, an Aggarwal Jain merchant from Hisar, as a merchant invited by Shah Jahan

1. Narayani Gupta, Delhi Between Two Empires, 1803-1931: Society, Government and Urban Growth (New Delhi: Oxford
University Press, 1981). See especially the chapters on the British period, post-1857 realignments, urban expansion, and 1911-31.
2 Gupta, Delhi Between Two Empires, 1803-1931. The reference is used for the changing social, economic, municipal, and
property environment of Delhi rather than to claim a direct lineage between specific merchant families.

% Gupta, Delhi Between Two Empires, 1803-1931, discussion of Jain religious patronage and the 1878 procession associated with
the completion of a temple in Dharampura.

4 Shahjahanabad Redevelopment Corporation, Government of the National Capital Territory of Delhi, “1600—1700” and “Delhi
Heritage Walks,” accessed August 22, 2026.

% Liddle, Shahjahanabad: Mapping a Mughal City, 18; see also Liddle, “Excerpt.”
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to set up business in the city. The same account associates the land allotted to him with havelis for his sons
and with the later Jain temple landscape near the Lahore Gate.® Such evidence illustrates the scale at which
merchant settlement could alter the built environment: business, family residence, and religious patronage
were not separate urban activities. The wider economic role of merchant groups also requires care. Jain
merchants could take part in trading, credit, money-changing, and brokerage, but their precise occupation
varied by person and period. Mughal commercial credit relied on instruments and specialists that connected
distant markets, while sarrafs played important roles in money changing, bullion, deposits, and lending.’ The
point for Shahjahanabad is not that every Jain merchant was a banker, but that commercial ability gave some
merchant households access to financial and social networks extending beyond one street.

Dharampura and the Institutional History of Satghara

The relationship between commerce and residence becomes clearer when the city is viewed through its
neighbourhoods. Abhishek Jain’s concept of an ‘intangible cultural economy’ is useful because it connects
trade practices, community relationships, and patterns of use with tangible urban form.® In Shahjahanabad,
houses, havelis, katras, workshops, shrines, and community institutions could occupy overlapping social and
spatial worlds. Dharampura is particularly important because Liddle identifies the Naya Mandir within the
area associated with Dera Sagun Chand, linked to the banker Har Sukh Rai.® The example shows that Jain
religious life was embedded in residential space and that the absence of a prominent temple symbol on a
historical map cannot by itself be taken as evidence of religious absence. Satghara stands for a later phase of
this neighbourhood history, for which the surviving evidence is more fragmentary and requires closer source
criticism.°

The calendar evidence places Vira Nirvana Samvat 2469 within the Gregorian span of 1935-36. This is
important because it does not independently confirm the 1940 date reported by JainSthal. If the inscription
refers to the construction of the visible temple structure, the two dates require reconciliation; alternatively,
the 1940 entry may record a later phase of completion, renovation, or institutional development. The present
evidence cannot decide between these possibilities. The safest chronology is therefore: a reported
chaityalaya at Satghara in 1903; a later reported shikhar-bandh phase dated 1940 in JainSthal
documentation; and an entrance inscription recording Vira Nirvana Samvat 2469, 1935-36. Further archival
and epigraphic work is needed to prove how these dates relate to one another.

This discrepancy is analytically useful rather than merely problematic. It shows why the temple’s history
should not be reconstructed from a single modern source or from an undated photograph. The inscription
supplies material evidence for a named women’s organisation and a calendrical date; JainSthal supplies a
reported institutional sequence; and the historical literature supplies the wider nineteenth- and early
twentieth-century urban context. Reading these sources together allows Satghara to be placed within a
changing neighbourhood without turning an unresolved date into a false certainty.

The wider Jain social environment of Dharampura can also be traced through community-generated
documentary sources. The Shri Padmavati Purval Jain Directory (1967) records several Purval Jain
households living in Dharampura and nearby Old Delhi addresses, preserving information on family heads,
paternal names, occupations, household composition, and, in several cases, places of origin. These entries

6 Swapna Liddle, quoted in “All the King’s Men,” Indian Express, March 2017; the account identifies Dipchand Sah as an
Aggarwal Jain merchant of Hisar invited by Shah Jahan to establish business in the city.

"Stephen P. Blake, Shahjahanabad: The Sovereign City in Mughal India, 1639-1739 (Cambridge: Cambridge University Press,
1991), especially the discussion of urban markets and merchant relationships; see also “Organisation of Commercial Credit in
Mughal India,” for the role of sarrafs in money changing, bullion, deposits, and lending.

8 Jain, “Intangible Cultural Economy,” 139-159.

® Liddle, Shahjahanabad: Mapping a Mughal City, discussion of the visibility of non-Muslim religious institutions on the
nineteenth-century map and the Jain Naya Mandir in Dharampura.

(2012): 19-42.

10 Swapna Liddle, Shahjahanabad: Mapping a Mughal City (New Delhi: Roli Books, 2023), discussion of Dharampura, Dera
Sagun Chand, and Naya Mandir; see also Swapna Liddle, Chandni Chowk: The Mughal City of Old Delhi (New Delhi: Speaking
Tiger Books, 2017).
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provide independent evidence of Jain family networks, migration, and occupational communities within the
wider neighbourhood. While such households cannot automatically be identified with the seven families
remembered in connection with Satghara, the directory nevertheless demonstrates the broader social setting
in which Jain residential and institutional life developed in Dharampura.*!

A community history of the Padmavati Purval Digambar Jain community further records Jain institutional
activity in Dharampura, including references to a shikhar-bandh temple and dharamshala associated with the
community. This evidence helps situate Satghara within a wider landscape of Jain religious institutions and
community organisation in Old Delhi.*?

The Seven Families: Community Memory and the Limits of Genealogical Reconstruction

One of the most significant local narratives associated with Satghara concerns the explanation of its name.
According to present community testimony recorded in temple documentation, seven Jain families were
historically associated with the locality, and this association is remembered in connection with the name
Satghara. The account is valuable because it preserves collective memory of neighbourhood organisation
and Jain residential presence. At the same time, the available evidence does not allow the seven families to
be named individually with historical certainty.

The research traced accessible temple documentation, published histories of Jain communities in Delhi,
heritage literature, photographic documentation, directories, and available genealogical references to name
the households. These materials did not produce a complete list of the seven families or prove their
relationships with one another. One name can nevertheless be named through material evidence: a

foundation plaque records Shri Kanthalal Bhagvantbhai Satyaramji as IRITYH (founder). This inscription
should be distinguished from the entrance inscription that records Chandamal Jankidas alongside the Stree
Samaj. The presently available evidence does not prove the precise relationship between these individual or
institutional associations. Beyond this inscriptionally documented founder, no accessible published source
identifies the remaining six families. No, publicly accessible vanshavali or family tree specifically
connecting all seven households with Satghara could be found.

This limitation should not be understood simply as an absence of research. It reveals the uneven archive of
neighbourhood history. Major Jain patrons and prominent temples are more likely to appear in published
histories, inscriptions, and institutional records, while smaller residential communities may survive primarily
through material remains and community memory. Satghara therefore proves that a religious institution may
preserve its institutional and ritual history more successfully than the complete genealogies of the families
whose social world contributed to its neighbourhood context.

The seven-family narrative is so used in this study as community testimony rather than as a verified
genealogy. Its historical value lies in revealing how the present Jain community remembers the social
composition of the locality, while the precise descent lines, migration routes, and kinship relations of the
households are still unresolved. Further research in private family archives, temple registers, municipal
property records, and community-held vanshavalis may allow these relationships to be reconstructed in the
future.

The wider institutional setting of Satghara is also visible in contemporary Jain community directories. A
Delhi-wide list of Digambar Jain temples records both a Digambar Jain chaityalaya at Satghera,
Dharampura, and a Digambar Jain Mandir at Satghara, Dharampura, alongside the Meruji Mandir,
Panchayati Mandir, Padmavati Purwal Mandir, and other Jain institutions in the surrounding locality.3
Although the directory does not by itself establish the historical relationship between every listed institution,

1 Shri Padmavati Purval Jain Directory (1967), relevant Dharampura and Old Delhi Household Enteries.

12 padmavati Purval Digambar Jain Jati Ka Udbhav aur Vikas, (Hindi 1985) Digitised copy available through Internet Archive.

13 JainSamaj, “Delhi: Digambar Jain Temples-List,” Central Delhi section, Dharampura and Satghara entries, accessed 4
September 2026.
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it demonstrates the concentration of Digambar Jain religious sites within the Dharampura—Dariba Kalan
neighbourhood and helps situate Satghara within a wider micro-geography of Jain institutional life rather
than as an isolated temple.

Independent contemporary temple directories also corroborate the continuing identification of the Satghara
institution as a Digambar Jain temple. JainStavan lists it as “Shri Parshvnath Digamber Jain Mandir
Satghara™ at 2557, Dharampura, Chandni Chowk, while another Jain directory shows a Shree Digambar Jain
Mandir ji at Satghara.'* These records should be used cautiously as contemporary directory evidence rather
than as proof of earlier history. They nevertheless corroborate the temple's present institutional identity and
reveal slight variations in its naming and address across digital platforms, including the 2557/2558
numbering found in various sources. Such variations may reflect differences in addressing or entrances and
remain a matter for further verification.

Government registration records provide an added documentary trace of Jain association with the locality in
the early twenty-first century. A Central Delhi peshi register records Adishwar Kumar Jain at 2555, Satghara,
Dharampura, in 2012.%° This evidence cannot prove his relationship with the seven families preserved in
contemporary community memory, nor does it provide a genealogy of the earlier neighbourhood. It
nevertheless independently documents a Jain-associated individual at a Satghara address and therefore
supplements temple testimony about the continuing presence of Jain households in the locality.

Satghara as Living Community Heritage

The Satghara entrance inscription records Chandamal Jankidas in association with the shrine and the Stree
Samaj. The inscription has not yet been given a full diplomatic transcription, standardized Roman
transliteration, or independently verified date in this study; accordingly, its evidentiary use is limited to the
names and institutional association that can presently be read from the available documentation. The
association is significant within the commercial setting of Dharampura, where merchant households-
maintained connections between residence, commerce, and religious patronage. Its significance for the
present study therefore lies primarily in the documented connection between merchant patronage and the
temple's institutional history.

The role of the Mahila Samaj deserves particular attention because it makes visible forms of religious and
organisational labour that are often absent from architectural histories. JainSthal records women's
participation in abhishek, shantidhara, festival arrangements, decoration, and the preparation of nirvana
laddu. These activities did not determine the temple's architectural form, but they contributed directly to its
continued use. The distinction between construction and maintenance is therefore important: patronage
could set up a religious building, while repeated acts of organisation enabled it to remain an active
institution. At Satghara, the women's collective proves how religious practice, gendered participation, and
local administration ran together.

JainSthal further describes Satghara as a locally managed institution rather than one administered through
the Panchayati arrangement associated with other Jain temples in the Chandni Chowk area. This local
organisation did not place the temple outside the wider Jain community. Instead, it allowed a neighbourhood
institution to keep its own administrative character while staying connected to the broader religious network
of Old Delhi.

The temple's material culture reinforces this institutional history. JainSthal records five vedis, with the
principal vedi having a black-stone image of Parshvanatha in padmasana. Other images include
Chandraprabhu, Neminath, Shantinath, and Mahavira, while a silver Chaubisi and older images are also
documented. The interior has Jain paintings and decorative work described in the temple documentation as

14 JainStavan, “Shri Parshvnath Digamber Jain Mandir Satghara,” 2557, Dharampura, Chandni Chowk, Delhi, accessed 4
September 2026; JainLok, “Shree Digambar Jain Mandir ji, Satghara,” relevant temple entry, accessed 4 September 2026.

15 Government of NCT of Delhi, Office of the District Magistrate (Central), Peshi Register, 1 July-31 December 2012, entry
recording Adishwar Kumar Jain at 2555, Satghara, Dharampura.
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involving powdered precious materials and gold.!® These details show a deliberately ornamented sacred
environment in which images, paintings, ritual objects, and accumulated devotional material contributed to
the temple's religious significance.

The objects preserved within Satghara also provide a form of historical continuity. Images can remain in a
temple after families associated with their worship have moved away, while paintings and ritual objects may
preserve practices and aesthetic traditions across generations. Material culture therefore complements
written records and community testimony, allowing the temple to be understood not simply as an
architectural structure but as a repository of accumulated religious memory.

This continuity becomes particularly visible in accounts of the neighbourhood's changing Jain population.
JainSthal records the present community's explanation that seven Jain families were formerly associated
with the locality, a memory connected by the source with the name Satghara. As discussed in the preceding
section, this account is treated as community testimony. The same documentation states that three to four
Jain families now stay in the immediate vicinity, while around twenty-five to thirty devotees continue to
visit the temple regularly. JainSthal names Vivek Jain, Monu Jain, Atul Jain, Manoj Jain, Vikrant Jain, and
Akshat Jain among those associated with worship. These names document present participation but do not,
by themselves, show descent from earlier families.

The difference between residential presence and religious participation is therefore central to understanding
Satghara's contemporary history. The decline of Jain households in the immediate neighbourhood has not
resulted in the disappearance of the temple. Worshippers may travel from other parts of Delhi, while Jain
monks visiting the Chandni Chowk area may also use the institution. The temple has so developed from a
primarily neighbourhood-based religious space into a smaller node within a wider network of Jain religious
activity.

The JainSthal video adds an important visual dimension to this evidence. It records the temple's present
approach, entrance, interior, and surrounding lanes, allowing the shrine to be considered within its existing
urban setting rather than as an isolated monument. The visual evidence is particularly useful for
understanding the relationship between the temple and the dense built fabric of Dharampura. It should,
however, be used primarily to show present spatial and material conditions. People or businesses appearing
in contemporary footage cannot be identified as descendants of historical patrons without independent
genealogical evidence, nor can present commercial names automatically be projected into the earlier history
of the neighbourhood.

This distinction is important because Satghara's significance does not depend upon constructing an
uninterrupted family genealogy. Its historical value appears instead from the convergence of several kinds of
evidence: the temple inscription, architectural development, material stays, community memory, women's
organisational activity, and continuing ritual practice. Together, these sources reveal how a small Jain
institution has adapted to substantial changes in the social composition of its surrounding neighbourhood.

The chronology of the temple further illustrates this process of adaptation. The later decline in nearby Jain
households did not bring the institution to an end. Its management, ritual activity, women's participation,
visiting worshippers, and connection with the wider Jain community enabled it to continue functioning.
Satghara's heritage therefore lies not in an unchanged physical or social condition, but in its capacity to
accommodate successive forms of community use.

Seen within the wider history of Shahjahanabad, Satghara also expands the study of Jain merchants beyond
major commercial transactions and prominent urban temples. Merchant influence could be expressed
through neighbourhoods, houses, shrines, community organisations, and systems of religious patronage.
Swapna Liddle's work helps prove the commercial and spatial context of Dariba and Dharampura; Shalin
Jain's studies illuminate the position of Jain elites and their relations with political authority; and the

16 |bid. The seven-family explanation is attributed in the JainSthal documentation to Shri Pradeep Kumar Jain.
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Satghara evidence shows how these wider structures could acquire a local institutional form. The temple
thus provides a micro-historical perspective on the relationship between commerce, community
organisation, and religious continuity in Old Delhi.

Material Culture and Visual Evidence

Figures 1-3 are reproduced from external heritage and temple documentation sources, as found individually
in the figure captions. These visual materials are used as documentary evidence of the present architectural,
institutional, and material setting of Satghara. The interior of the Mahila Samaj Mandir has painted Jain
religious narratives, devotional inscriptions, ritual furniture, marble architectural elements, framed religious
imagery, and Jain iconography. These features show that the historical significance of the institution does not
rest solely upon architectural form or institutional chronology. Religious memory is also preserved through
images, texts, objects, and the visual organisation of ritual space.

The photographed entrances of the Satghara Jain temple complex and the Mahila Samaj Mandir provide
added evidence for the institutional density of the neighbourhood. The signage shows the Parshvanath
Digambar Jain Mandir in association with the Digambar Jain Mahila Samaj and records its location at
Satghara, Dharampura. The same visual setting also records a reference to the Bhagwan Adinath
Chaityalaya, proving the proximity of multiple Jain religious institutions within the neighbourhood. The
entrance of the Mahila Samaj Mandir, with Jain symbols, saffron flags, painted devotional imagery, and its
integration into the surrounding lanes, further illustrates how religious institutions are still embedded within
the dense residential fabric of Old Delhi. The gate inscription reproduced in Figure 3 adds a further

chronological marker: it appears to read gt fgaR S AfeR I DGR B! Tl JHIS A §d1]

dR . gad R¥&R,” although the reading should be checked directly against the original inscription. The
date, Vira Nirvana Samvat 2469, falls within 1935-36 in the Gregorian calendar. This conversion should
nevertheless be verified against a standard Jain calendrical source and the original inscription.

s
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Figure 1. Interior of the Digambar Jain Mahila Samaj Mandir, Satghara, showing painted Jain religious
narratives, devotional inscriptions, ritual furnishings, marble architectural elements, and framed religious
imagery. Image source: Rana Safvi, ‘The Digambar Jain Temple in Satghara, Old Delhi.’
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Figure 2. Entrance signage of the Jain temple complex at Satghara, Dharampura, Image source: Rana Safvi,
‘The Digambar Jain Temple in Satghara, Old Delhi.

[ s I J BTN
i %waﬂ;mm&whmmwmwm B 1
] iiasd

il

Figure 3. Entrance of the Digambar Jain Mahila Samaj Mandir, Satghara. The inscription above the gate
records the temple’s association with Chandamal Jankidas’s Stree Samaj and gives the date as Vira Nirvana
Samvat 2469. Image source: JainSthal, ‘Mahila Samaj Jain Mandir Satghara.” Source link:
https://www.jainsthal.com

LIMITATIONS AND DIRECTIONS FOR FURTHER RESEARCH

This study is necessarily limited by the uneven survival and accessibility of sources relating to
neighbourhood-level Jain history in Shahjahanabad. The seven-family tradition associated with Satghara
remains a valuable form of community memory, but the available evidence does not allow the reconstruction
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of a complete genealogy or the identification of all seven families with historical certainty. Similarly, the
relationship between the reported 1903 chaityalaya, the Vira Nirvana Samvat 2469 inscription (1935-36),
and the 1940 shikhar-bandh development cannot yet be set up conclusively. The inscription has been used
here only to the extent allowed by the available visual evidence and requires a fuller epigraphic study,
including direct examination, transcription, transliteration, translation, and verification of its date and
institutional associations.

Further research could strengthen the reconstruction through examination of private family archives and
vanshavalis, temple registers, donation and renovation records, municipal property documentation, and
added oral-history interviews with Jain families connected to Dharampura and Dariba. A systematic
comparison with other Jain temples and chaityalayas in the Shahjahanabad area would also help determine
whether the patterns identified at Satghara—particularly the relationship between merchant patronage,
women's collective organisation, neighbourhood residence, and changing religious practice—represent a
wider urban pattern or a more locally specific development. Such evidence would allow the chronology,
patronal networks, and genealogical relationships discussed in this study to be refined without treating
presently unresolved claims as established facts.

CONCLUSION

The principal contribution of this study is methodological as well as historical. Instead of treating Satghara
as an isolated temple with a single foundation date, it reconstructs the institution through a sequence of
different source types and asks what each can and cannot show. This makes the discrepancy between the
reported 1940 date and the Vira Nirvana Samvat 2469 inscription part of the historical argument itself. It
also shifts attention from a donor-centred account to the combined roles of merchant identity, women’s
collective organisation, neighbourhood residence, and later community management.

Satghara demonstrates why the history of Jain communities in Shahjahanabad cannot be reduced to a history
of merchants, markets, or monumental temples alone. The evidence reveals a longer sequence: Mughal-era
Jain merchants operated within networks of commerce and community representation; nineteenth-century
Delhi reorganised those networks under colonial government and changing property and urban conditions;
Dharampura remained a significant setting for Jain religious patronage; and Satghara emerged within this
later neighbourhood landscape. Shalin Jain’s work helps explain the earlier relationship between merchant
leadership, religious affairs, and political authority, while Gupta’s history of Delhi supplies the nineteenth-
and early twentieth-century urban bridge. The Satghara evidence then brings the discussion down to the
scale of a particular institution, where patronage, women’s organisation, architecture, and local management
can be seen together.

The temple’s chronology must nevertheless remain open to revision. JainSthal reports a 1903 chaityalaya
and a 1940 shikhar-bandh development, while the inscription above the gate records Vira Nirvana Samvat
2469, 1935-36. Rather than forcing these sources into a single date, the discrepancy should be preserved as
part of the evidence. The inscription is particularly significant because it places the Stree Samaj alongside a
named patronal identity, making women’s collective organisation visible in the temple’s material record. At
the same time, the seven-family account is still community memory rather than a verified genealogy. The
historical value of Satghara therefore lies not in proving an uninterrupted lineage but in showing how a
small Jain institution accumulated layers of patronage, memory, material change, and continuing ritual use.
Its history proves how neighbourhood heritage can survive political transition and demographic change
while keeping traces of the communities that shaped it.
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